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Oliver Cromwell’s establishment of  a Protestant regime in England quick-

ened the millennial urge that was always pulsing deep within Puritans in Eu-

rope and the colonies.  Under Cromwell’s rule England became, in John

Milton’s words, “the first [nation] that should set up a Standard for the [Ref-

ormation] recovery of lost Truth, and blow the first Evangelick Trumpet to

the Nations” (Of Reformation in England [1641], Book One).  With great expec-

tations of last-things to come, many participated in a reverse migration from

New England to their now spiritually liberated homeland.  By 1651, even

influential John Davenport was ready to leave New England for England,

though by mid-decade he clearly saw the error of his over-estimation of

Cromwell’s Protectorate.  The Reformation mission of New England was

not yet completed, Davenport then concluded, but without scaling back his

heated millennial expectations.

John Eliot (1604-1690), the colonial missionary to the Indians, caught

millennial fever during the 1650s.  By then he was convinced that the conver-

sion of Indians was part of the prophecy concerning the conversion of the

Jews said to immediately precede the Second Coming of Christ.  Eliot had

read Thomas Thorowgood’s Jews in America, which argued that Native Ameri-

cans were the lost tribes of Israel.  Eliot had already touched on this idea in The
Glorious Progress of the Gospel amongst the Indians of New England (1649), but

during the following decade he even more attentively argued the point by

identifying connections between Algonquin and Hebrew.  Eliot’s long 1652

letter on this subject would eventually appear as a preface in the second edition

of Thorowgood’s book in 1660.

1660, however, was a bad year for such millennial dreamers.  The Stuart

restoration distressed Puritans on several fronts, not the least of which was its

seeming disruption of millennial progress.  Finding authority in the example

of the Protestant regicides of the 1640s, a band of Fifth Monarchists at-

tempted to unclog the way.  On behalf of Christ’s imminent second appear-

ance, these extreme millennialists attempted the violent overthrow of the

King.  Their effort did not work.  Charles II survived, while the Fifth Monar-
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chists fared less well.  There were, moreover, repercussions at home and

abroad for all Puritans.  The exodus from the homeland was on again as talk

among English non-conformists, increasingly imposed upon by the monar-

chy, focused on flight to Holland and New England.  Even Increase Mather,

his personal London dreams of fame now in tatters, also dejectedly returned

to Boston.

Eliot had his own problems after the Restoration.  He had published The
Christian Commonwealth in London (1659), a work of millennial vision (influ-

enced by his missionary work) that supported biblically-sanctioned arguments

for an end to monarchies.  In less than two years, he found, such a view was

once again a dangerously seditious position to have taken.  Under pressure–

his book was publicly burned in Boston–Eliot back-peddled.  But the thrust

of his millennial beliefs, at least in its less controversial elements, was not

impeded.  Oddly, despite the opening shocks and setbacks dealt by the Stuart

Restoration, Eliot and other New England millennialists, including Increase

Mather, caught a second wind.

They found what they needed in a literal understanding of Paul’s proph-

ecy in Romans 11:1-26.  They read Paul’s forecast of the conversion of the

Jews in relation to developments in the Ottoman Empire in the mid-1660s.

There Sabbatai Sevi (alternatively named Zvi or Zvei), a self-proclaimed mes-

siah, had seized the attention of many Europeans, who noted his influence on

the decision of some Jews to return to their homeland.  For a number of

millennialists, this migration seemed to inaugurate the predicted conversion

of the Jewish nation, a development believed to precede the Second Com-

ing of Christ.

These matters convey something of the fascinating background of the

eleven tracts and the two letters edited by Michael Clark in The Eliot Tracts.
This background informs Eliot’s point of view while undertaking and writ-

ing about the conversion of  America’s indigenous peoples.  Clark provides

an informed introduction to Eliot’s interaction with Native Americans.  He

reminds us that the works that were most evidently written by Eliot were

published between 1653 and 1671, while the earlier books (dating back to

1643) show the missionary’s influence in one way or another.  Clark also

provides a respectable account of the current state of Eliot studies.  There are

no annotations, unfortunately, but there is a helpful index, a map, and facsimile

title pages.  Eliot’s works repay close attention, and so it is good to have them
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available in such a handy format.
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Cambridge: Cambridge University Press, 2003.  ix + 355 pp.  $60.00.  Review

by BRETT F. PARKER, UNIVERSITY OF SOUTH CAROLINA UPSTATE.

Markku Peltonen has written a revealing and thoughtful analysis of both

the intellectual origins and ideological functions of dueling, arguing that the

practice entered English life as an appropriation of the Italian Renaissance

notion of  civility and increasingly served to legitimate native political and social

values.  By tracing the arguments underlying the duel, Peltonen demonstrates

the considerable flexibility of  the ideology of civility and its attendant notion

of honor, which allowed advocates of the duel to defend the practice in the

face of changing circumstances and increasing criticism.  Because civility was

at root about proper behavior and politeness in a world of courtiers and

gentlemen, it inherently was wedded to the notion of honor.  Consequently,

the duel was promoted as a necessary response to impolite behavior, a way

to restore the civility and ensure sociability.  Conventional enough, but by the

late seventeenth and early eighteenth centuries, supporters (most famously

John Oldmixon) insisted that dueling also promoted British freedom.  By

making the duel a “home-bred attire,” it was represented as a fundamental

part of an indigenous culture that celebrated courage and valor (189).  Such

malleability helped make the duel a venerable tradition in early modern En-

gland.

Peltonen’s argument for the sustainability of dueling through the eigh-

teenth century rests on his initial depiction of civility as a primary focus of

humanist treatises in the sixteenth century.  The concern in these works was

essentially how to best exude good manners or politeness, which helped “win

and confer” honor and reputation (35).  According to Peltonen, honor was

important to genteel society in England because it cut two ways, vertically and

horizontally.  Honor, as one’s reputation or opinion in the world, necessitated

revenge for insults and thus the duel served to maintain virtue among gentle-

men.  The problem, however, was that such logic could and often did run

counter to royal authority and Christian teachings.  One of Peltonen’s most

significant chapters treats the anti-duelling campaign in Jacobean England.


